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knowledge of the highest truth, such as Valmiki, Parasara
and Vyasa speak ofVisnu as the highest being. In addition,
the lordship of Visnu can also be understood by His
royal bearing - beatific form, weapons, vehicle and
episodes bringing out His remarkable prowess and
character. All the acaryas of the Srivaisnava tradition
such as Yamuna and Kuresa have clearly expressed this
view in their stotrlas12 The Dahara  and Vaisvanara
sections of the first chapter of the Brahmasutra are clear
on this point.23

Parasara then enters into an elaborate discussion of
the Advaitic view that the concept of Saguna -Brahman
found here is only meant for people of lesser objectives
of life, whereas the theory of Nirguna -Brahman alone
can satisfy those who desire salvation. Parasara in reply
points out that the Advaitin is going directly against what
the text itself declares. In other words, the expressions
mucyatejantuhjanma-samsarabandhanat and yatibrahma
sanathananr^ clearly point out that repeating the names
of the Lord, which is the saguna -method is the means
of salvation. Moreover, if the Advaitin posits two
Brahmans, one with attributes and another without
attributes, the oneness of Brahman which they proclaim
becomes undermined. In fact in the context under
discussion, Yudhisthira asks Bhisma, "What according
to you, is the best dharmaT' and the reply is 'This
is the best in my considered opinion." But now the Advaitin
interprets repetition of the thousand names as a means
lower in importance. "Whose words are we to believe
in now? The Sagufia and the Nirguna theories, being
mutually contradictory to each other, one cannot be held
as leading to the other," states Parasara.

Parasara then raises the question as to how Brahman